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Dialogue groups

NADA SEFIAN: I was attracted by the idea of
Jews and Palestinians working together. Two
years ago we started a group, Shalom/Sa-
laam, a dialogue group between Palestinian
and Jewish Canadian or Israeli people. For
me it is a success story. One year ago we
started another, more courageous project,
a dialogue with Jewish people who are not
on the left – just people who cannot take
any more what is going on in Israel and
Palestine, and who want to meet their Pal-
estinian or Arab Muslim counterparts. I am
also trying to start a group for Palestinian
and Jewish young people. Of course we are
having difficulty so far.

LEILA MOUAMMAR: I was involved in dia-
logue groups for two years. I also went to
synagogues and did talks and presentations
to Jewish youths. At McGill, in 1995, a Jew-
ish friend and I were taking a course on the
Arab-Israeli conflict and we started a youth
dialogue group. Groups of about 15 people
met in each other’s homes. There was a cer-
tain level of respect – if you’re in someone’s
home you want to be a good guest. We were
learning a lot, though I would say many of
the Palestinians felt they weren’t learning
that much, because we’d had a lot of expo-
sure to the Jewish narrative in Western
media. We felt that we understood the fears
and insecurity. But I know a lot of the Jew-
ish students found it incredibly eye-open-
ing, because they wouldn’t have been ex-
posed to the Palestinian narrative.

Our group fell apart largely because the
more conservative Jewish students felt that
the group was becoming a propaganda out-
let for Palestinians, because many Jews in
the group were changing their ideological

position. Many of the Palestinians were al-
ready moderate because they’re the ones
who are willing to sit down with Jews. I
think it’s difficult for a Palestinian to accept
the idea of dialogue with a Zionist. Not a
Jew who is not Zionist – I have tons of anti-
Zionist friends or neutral Jewish friends. But
it’s difficult to dialogue with someone whose
ideology dismisses your equality. I’m nerv-
ous about dialogue groups because I think
of what Nelson Mandela said about how you
don’t negotiate your equality. You either rec-
ognize people as equal or you don’t.

NADA SEFIAN: We have great difficulty re-
cruiting Arab people to participate in the
dialogue groups, because of the reasons
Leila gave. There was one Jewish woman,
who came to a talk we held, and you could
see how scared she was. It was her first en-
counter with a Palestinian, her first time in
a Palestinian home. I met her a few times
and I put her on our events list and I sent
her articles, especially articles by Israeli jour-
nalists. This woman emailed me that I wasn’t
as tolerant as I pretended because I sent
articles that condemned Israel, and she said
that she felt threatened by anti-Semitism in
the whole world, and especially by the burn-
ing of the school library in Montreal, and
she went on and on about not knowing who
I was and what was my agenda. I was very
upset and I answered each paragraph, each
sentence. To my astonishment, she sent me
an email and it was so lovely that I kept it.
She was completely transformed in her
ideas. And this is the reaction that you get
from Jewish people. The only thing we ask
is respect. We come to dialogue, not to de-
bate. We want to understand each other, the
humanity on the other side. We are asked
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barded day and night.
But even at that time I
was able to distinguish
between Israel and an Is-
raeli person, what is Jew-
ish, what is politics. I
have never and I do not
condemn the whole Jew-
ish people for what the
state of Israel is doing.
The same applies to Germans. You cannot
blame all the Germans for what Hitler did.
So that is what makes me open to these dia-
logue groups.

LEILA MOUAMMAR: I agree, but Germans are
held culpable for Hitler. The German people
voted for him. There was very little resist-
ance. But people afterwards said, “How could
the German people allow this to happen?”

NADA SEFIAN: Now people are asking the
same question about Israel.

LEILA MOUAMMAR: And it needs to be asked.
You have to say to someone who is Jewish
that when a state is claiming to speak in your
name, that Jews have to stand up and say,
“That state doesn’t speak for me.” I know that
there are many Jews who work very hard in
different groups to make it clear that Israel
does not represent them. But they need to be
more vocal, because this is a state that claims
to speak for an entire religious grouping.

NADA SEFIAN: There is no excuse for anyone
not to know the truth. There are websites
and books, but you have a state which has

been indoctrinating
people for more than 50
years and, unfortu-
nately, the Jewish peo-
ple who are very intelli-
gent and very advanced,
even on human rights,
when it comes to Israel,
there is a blockage.

Arab and Muslim activism

LEILA MOUAMMAR: Arabs are the fourth
largest linguistic grouping in Montreal af-
ter French, English and Italian. These days,
three in four immigrants to Montreal come
from the Middle East.

NADA SEFIAN: Muslim organizations have
their own agenda – political Islam. Pales-
tine is part of it, but it’s not the main issue.
We have Muslim groups with their agen-
das, more national groups with their own
agendas. We are very divided, not like the
Jewish community with the Canadian Jew-
ish Congress. Unfortunately, we don’t have
the equivalent in the Arab community.

LEILA MOUAMMAR: My parents are Chris-
tian – Roman Catholic, Greek Orthodox,
Russian Orthodox, all mixed up together.
But they’re not religious. I would say we
feel culturally very close to Islamic commu-
nities. There are lots of cultural similarities
that we share. And some of the principles
of Islam, like standing up against social in-
justice, are inspiring and, I believe, funda-
mental to the Muslim community and Mus-

Nada Sefian

the most difficult ques-
tions and we try to an-
swer them honestly.

LEILA MOUAMMAR: I’m
not against dialogue
groups. My hesitation is
that you start with a
kind of equal culpabil-
ity between the two par-
ties for what is called the cycle of violence.
In that framework there is no analysis of
power differentials, no analysis of the apart-
heid policies that make distinctions between
Jews and non-Jews in Israel. The dialogue
group is a project for beginners. It needs to
be run by people who are well versed in
the conflict and have the patience to an-
swer the same questions every day. A lot of
Palestinians don’t have the patience to do
that right now.

I can’t go visit my country, my parents’
country, even though I have Canadian citi-
zenship, because border controls for peo-
ple of Palestinian ancestry are becoming
stricter. But I have only a marginal experi-
ence of oppression. For someone who has
lived under occupation or in a refugee
camp, with an experience of trauma and
violence, and whose only experience of Jews
is one of domination, I don’t see how they
could sit down and dialogue, if the idea was
simply to share feelings and hope that
maybe Jews will come to see our humanity.

The kids I met in Jenin are very aggres-
sive, very angry. Little kids ran up to me,
holding bullets in their hands, and said,
“The Jews did this.” That never used to hap-

pen. They didn’t mean
all Jews, but the more
there is trauma, the
more there is home
demolition – these are
massacres, whether the
number killed is 50 or
250 doesn’t really mat-
ter. When you read the
descriptions of what

happened at Sabra and Shatila in 1982,
about bulldozing homes and going house
to house killing people – it might not have
been on the same scale, but that’s what was
happening in Jenin. That’s what we’re deal-
ing with in Palestine – an ongoing massa-
cre, day by day, people being killed, humili-
ated, lives and families destroyed. Victims
of oppression should not have to go to their
victimizer and explain to them why they
should be seen as human. It is an additional
trauma. It needs to be done by someone like
me or Nada who hasn’t had a really direct
experience with that trauma, or who is able
to put it aside for a while.

NADA SEFIAN: It might surprise Leila that I
did live through traumas. In 1982, I was
living in Saudi Arabia but, a few days be-
fore the Israeli invasion, I was in Lebanon.
A bus was bombed, even though the Israe-
lis could see that that it was a UN bus, and
many people were killed. My father-in-law
was wounded, so we had to stay in Leba-
non, and meanwhile the invasion started.
We couldn’t leave. We were prisoners in
West Beirut. No water, no electricity. I was
pregnant, with two children; we were bom-

Leila Mouammar
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the wayside. In almost every poll, Palestin-
ians cherish the right of return and say that
no leader can negotiate that right away, be-
cause it is an individual right. When it
comes to final status negotiations, in my
opinion and in the opinion of most Pales-
tinians, the right of the individual to return
must be preserved. However, that does not
mean that every single Palestinian refugee
is going to return. But they do want some
recognition of the fact that they do have that
right, and they will want some kind of com-
pensation or recognition that that right
could be exercised.

NADA SEFIAN: How is it that Israel could
pronounce itself as a state, not for Israelis
but for the Jewish people? This is racism
that nobody talks about. The state of Israel
was created on the expulsion of Palestinian
people, massacres of Palestinian people. In
1948, my father refused to leave. He was a
pacifist and he didn’t believe that the Israe-
lis would harm him. I knew he was expelled
by the Israeli army, but there were many
things he never told me. Afterwards, I
learned what had happened in his town, and
every single day I think, Was he beaten? Was
he tortured? He died with his secret. My
whole life, my whole society, my existence
was transformed, deformed by this injus-
tice that was done. So how can the state of
Israel compensate me for my suffering?

LEILA MOUAMMAR: I was in Nazareth for
three months, but I can never go back. I
can only begin to understand what it’s like
to be a refugee and never be able to see the
land that your parents came from.

NADA SEFIAN: The Palestinian negotiators
never insisted on an open right of return,

and I think any Palestinian would feel re-
lieved if Israel would say that we have even
a limited right of return. But I think Israel
owes us a right of return, because of the
suffering we went through, for all the accu-
mulated humiliations.

LEILA MOUAMMAR: For some people, the
right of return is the one thing that they are
hanging onto. They were born refugees,
their grandparents are refugees, and the only
hope they have is to have the right of re-
turn so eventually maybe their grandchil-
dren will have a decent life. They’re the ones
who should negotiate what they want.

Suicide bombings and
the killing of civilians

LEILA MOUAMMAR: Suicide bombings are
unhelpful and wrong. That’s my position.
However, I do not condemn suicide bomb-
ings publicly, as a matter of course, because
I feel that there needs to be an analysis of
what is causing people to take their lives
and take the lives of others. It’s not a simple
choice to take your life. It’s not a first op-
tion in the resistance to injustice. It comes
after frustration, poverty, desperation, in a
climate in which power comes from the
barrel of a gun. There is no law in the terri-
tories. And when there is no legal recourse
for the injustices you face, when you’ve seen
your family members murdered or humili-
ated, it seems plausible that after some time
you would see no escape except to kill your-
self and in the process want to kill others.

Now there are people who argue that kill-
ing Israeli civilians is not wrong, because
Israeli civilians serve in the military. I disa-
gree. When they’re not on duty in the mili-

lim practice. This is why you see a lot of
activism coming out in a religious form. In
our organizing, I don’t find that I am dis-
criminated against as a Christian. I’m always
given an active and prominent role.

NADA SEFIAN: I come from a Muslim family,
but I’ve been secular since I was born. I re-
spect and I am proud of the Muslim tradi-
tion. I think Islam was the first monotheis-
tic religion to respect the presence of other
religions. Of course, it was not the equality
of the 21st century, but Christians and Jews
were important in building Muslim civili-
zation, and they were respected. So you can
be religious, but you have to be tolerant. If
I’m a Muslim activist and wearing the veil,
it’s not a problem, but I have to be open
and tolerant. In demonstrations, we don’t
want religious Muslims to say Jerusalem is
Muslim, which can happen. Jerusalem is
Christian, Muslim and Jewish. These are the
differences that could arise between secular
Palestinian activism and Muslim activism.

LEILA MOUAMMAR: It is a process of nego-
tiation and building coalitions. Every group
has its own reasons for being there.

NADA SEFIAN: I went once to a demonstra-
tion organized by Women in Black, and we
met in the lobby of Concordia, and there
were representatives of Muslim organiza-
tions, many of them veiled women. Here
we had some very left-wing, radical, secu-
lar Canadians with conservative, veiled,
Muslim women, working side by side.

LEILA MOUAMMAR: The Muslim Council of
Montreal is very supportive of many initia-
tives in the Palestinian community, on Pal-
estine, on the Palestinian refugees in Mon-

treal, on student activists who are being sus-
pended or expelled from the university for
being vocal.

NADA SEFIAN: In dialogue groups too. There
is a Muslim-Jewish women’s group that has
been going from synagogue to mosque,
mosque to synagogue. There is also a Jew-
ish woman who works with Jewish kids
from Orthodox schools and kids from Mus-
lim schools.

Right of return

NADA SEFIAN: Jewish people keep asking
me, “What about the right of return?” My
answer is always this: “You just said it – it’s
a right. Why should the Palestinians re-
nounce a right?” Now, you can negotiate the
numbers – that’s completely different. We
can negotiate the demographic threat to Is-
rael. But you do not negotiate your rights.

LEILA MOUAMMAR: The right of return is en-
shrined in the Universal Declaration of Hu-
man Rights. It means that every individual
who leaves their home in time of war has
the right to return. In every conflict we have
seen in history, there has been some attempt
to accommodate the right of return. The ex-
ception has been the Palestinian situation.
Palestinians are the largest, longest-stand-
ing refugee population in the world. Most
people don’t know that because the agency
responsible for refugees is the UNHCR
[United Nations High Commission for Refu-
gees], but Palestinians fall under UNRWA
[United Nations Relief and Works Agency],
a special agency for Palestinians. When the
UNHCR holds World Refugee Day, Palestin-
ians are never mentioned.

Palestinian refugee rights have fallen by
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tary they’re still civilians, and the killing of
civilians is wrong. But it’s not as widespread
as one would think. These are a few indi-
viduals who reach a breaking point, and
there is a support structure to help them get
bombs and do their work. But they’re not
paid or rewarded. There is a program for
martyrs. A martyr can be someone who car-
ried out a suicide bombing or it could be an
innocent victim of an Israeli bullet. All are
viewed as contributing to the resistance.

NADA SEFIAN: I have no problem condemn-
ing suicide bombings, because it’s very
wrong, period. But the problem is when peo-
ple ask, “Is there compensation?” or “Are
there rewards?” These people are losing the
most dear thing – life. It’s not because they
want to gain money. It could be that they
have lost all hope, but it could also be to
give life. Because many of these suicide
bombers think they are serving the Palestin-
ian cause, and maybe their own children. You
have to understand the psychology of these
people. When a woman gives her life and
leaves behind her living children, I think she
wants to make a better life for her children
by advancing the Palestinian cause.

LEILA MOUAMMAR: I view suicide bombing
as a form of collective punishment. I con-
demn collective punishment by the Israeli
army and I condemn collective punishment
by suicide bombers against Israeli civilians.
But this has come out of decades of occupa-
tion and humiliation, and must be viewed as
a last resort. And if there were more work in
the territories, if there were more freedom of
movement, if there were more rights – these
are people who feel that they have nothing
to lose, and that the best contribution they
can make to the struggle is to kill themselves.

NADA SEFIAN: Palestinians in the occupied
territories were passive until 1987. It was
only with the first intifada that that changed.
And the first intifada was not violent at all.
There was zero killing of Israeli soldiers. It
was about stones and it was women’s civil
non-obedience. But the Palestinians are al-
ways stereotyped. Passive resistance is vio-
lence when it comes to the Palestinian peo-
ple. Throwing stones is violence, attacking
an occupier in our own land is violence.
Palestinians say, “No matter what we do, we
are considered to be terrorists.” Where is
the fairness of the media? Look at Rafah.
Israel enters Rafah, kills civilian Palestin-
ians in the name of security. So put yourself
in their shoes.

LEILA MOUAMMAR: Israel has nuclear weap-
ons and hasn’t signed the nuclear nonpro-
liferation treaty, and nobody cares. There is
a double standard, which is feeding anti-
Americanism in the Arab world.

The future of Palestine

LEILA MOUAMMAR: If most Israelis will
never accept a full right of return, and most
Palestinians won’t ever accept giving up the
right of return, it seems we’re at an impasse.
So you have to look at fundamental human
rights, and do the best to uphold those
rights. Many Israelis believe that a Jewish
state is a right, but there is nothing in inter-
national law that says you have a right to
create an ethnically or religiously exclusive
state. But there is an international law that
says you have the right to freedom of move-
ment, the right of return, freedom of ex-
pression, freedom of assembly, freedom of
conscience, freedom of religion. Those are

continued on p. 36
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has for various other colonized peoples throughout history. They must adopt the
language and customs of the colonizer and assimilate into a system that marks them as
inferior to progress in that society.

However, Palestinians of 1948, by their continued existence, illustrate the fallacy and
futility of the quest for a Jewish state. By the end of 2002, the Israeli Central Bureau of
Statistics estimated that there were 6,631,000 Israeli citizens: 5,093,000 Jews (76.8 per
cent) and 1,538,000 non-Jews (23.2 per cent), the majority of whom are Arab (19 per
cent). Growth rates for different religious communities for 2002 were determined to be
1.4 per cent for Jews, 3.4 for Muslims, 2.1 for Druze and 1.3 per cent for Christians.

After 56 years, Israel has failed to make its dream of a Jewish state a reality. It could
not totally wipe out the Palestinians of 1948 or thwart their growth in numbers. And
while it destroyed the natural continuity and progression of Palestinian society, it failed
to offer dignified or compelling alternatives for the Palestinians of 1948 within the
Israeli state and society. The realization of this failure among some in the Zionist elite
has allowed desperate measures to be considered to deal with what is dubbed “the
demographic problem.” There is suspicion that the doubling of Jewish settlements in
1967 Palestine during the years of the Oslo Accords is designed to give Israel bargaining
chips: a “population transfer” of the Palestinians of 1948 to the lands of 1967,
fragments of which were to form part of a Palestinian state, in exchange for the removal
of Jewish settlers.

As long as the Israeli state remains a Jewish state, by its very definition, it cannot
justly and equitably accommodate non-Jews, and is therefore incapable of offering a
solution to the present conflict. Exceptionalist logic is corrupting, and discrimination
and racism are practised against certain Jewish communities, like the Mizrahi
mentioned above, or the Ethiopian Jews, who donated blood only to discover that it was
being thrown out by the state agency for years without their knowledge. Perhaps the
Palestinians of 1948, from their perspective as a significant and marginalized minority,
can build and offer an alternative national vision that can lead Palestine away from
Israel’s nihilistic illogic of colonization and ghettoization.

— Leila Mouammar

JON ELMER PHOTO

The Palestinians of 1948

There are more than nine million people worldwide who self-identify as Palestinian. A
little more than 4.5 million of them live on the land alternately known as Mandate
Palestine, Israel and the Occupied/Administered Territories, Israel/Palestine or, as I
prefer, simply Palestine. Palestine can be divided into 1948 Palestine and 1967 Palestine,
with the years denoting when the lands fell under Israeli occupation, and I refer to their
Palestinian inhabitants as “Palestinians of 1948” (otherwise known as the Arabs of Israel)
and “Palestinians of 1967” (Palestinians of the “Occupied Territories”), respectively.

Sentiments of solidarity between Palestinians of 1948 and 1967 emerged in the
protests that erupted across 1948 Palestine in early October 2000, in response to the Al-
Aqsa Intifada that began on September 29 of that year. Thirteen youths and young adults
were killed over a period of a few days in these solidarity demonstrations.

The report of the Orr Commission of Inquiry, appointed by then–Israeli Prime Minister
Ehud Barak, confirmed that Israeli police used excessive and lethal force unnecessarily
and provocatively. The report acknowledged a larger context in which “the state and its
various governments failed in dealing with ... the problems of a large minority within the
majority. The government treatment of the Arab sector was characterized by prejudice
and neglect. The events were the results of deep-seated factors which created the
combustible atmosphere among the Israeli Arabs.” Further the report noted the state’s
failure to “budget resources on an equal basis to the [Arab] sector.” It went on to add that
the government “did not do enough to promote equality in the Arab sector and did not
act to uproot the phenomenon of discrimination.”

The unemployment rate in 1948 Palestine was 10.3 per cent in February 2003. The
Adalah organization has reported that of the 47 towns with higher than average
unemployment rates, all but one were Arab towns. In “Israel: A Social Report,” produced
by the Adva Center in 2002, comparisons of the average earnings of those born in 1948
Palestine according to their ethnoreligious backgrounds determined:

The income of the Arab citizens of Israel is the lowest. The income of Mizrahi Jews is
somewhat higher: Their average income has increased over the past decade, distancing
itself from the average income of Arabs, although the gap between the income of Mizrahi
and Ashkenazi Jews remains constant. The income of Ashkenazi Jews is the highest, well
above the other two groups. In 2001, the salary of an Ashkenazi employee was, on
average, 1.5 times that of a Mizrahi employee, and twice that of an Arab employee.
Lower incomes may be partially related to issues surrounding accessibility to higher

education. Schools are largely segregated, so the Palestinians of 1948 learn primarily in
Arabic. To continue their studies at the university level, however, they are obliged to learn
Hebrew, since instruction at the universities is largely done in Hebrew. This creates a
dilemma for Palestinians who wish to become a part of the professional class, just as it

BACKGROUND
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leaving Palestinians in ghettos. Look at
Gaza. Gaza is a big prison. Nobody can go
in, nobody can go out. So we can actually
summarize the conflict, from the very be-
ginning until now, in one brief sentence: Pal-
estinians are not looked upon as equals to
Jews or Israelis. Unless this equality is im-
plemented, there is no peace solution. We
can talk about the Road Map and the Ge-
neva Accord, but as long we are not the
equal of the Israeli and the Jewish person,
as long as we are seen as people who col-
lect the garbage, who do the dirty work of
the Israelis, there will not be a solution.
That’s why I emphasize these dialogue
groups. You need to see the astonishment
on the Jewish faces when they look at us.
All of a sudden we are human beings. It is
unbelievable. We are living next to each
other in the 21st century, and still these
people think of us as subhuman. And it’s

only in these dialogue groups that these
myths start to unravel.

LEILA MOUAMMAR: That’s why I say it takes
an enormous amount of patience, which I
respect. Because it’s hard to sit in front of
people who are questioning your humanity,
who you know are looking at you as if you’re
not fully human. Not only are you suffering
as a result of this viewpoint that dehuman-
izes you, but then you have to take that per-
son’s hand and walk them toward a point
where they can recognize your humanity.

NADA SEFIAN: I can understand Leila’s frus-
tration. But she is much younger than I am,
and usually patience come with age. I be-
lieve in what we are doing. Sometimes my
husband teases me, “If Sharon came here,
you would talk with him.” I can’t refuse any
Jewish person. Right-wing, left-wing, it does
not matter. My cause is a just cause and I
have nothing to hide. ■

IMAGES FROM PALESTINE  These brothers live in the shadow of the 8M high concrete wall that
now surrounds the city of Qalqilya. JON ELMER PHOTO

inalienable human rights and any solution
to the conflict must be built on those prin-
ciples. It cannot be built by simply trying
to find a middle position, because that’s not
going to lead to a lasting peace. If there is
no right of return, Palestinians will always
feel aggrieved and will always resist a sys-
tem that they feel is fundamentally unfair.

Now if we say we can’t have a Jewish state
any more, but we are going to have in its
place a multinational, multiethnic, multi-
religious state – if we could set that up, it
would be, I think, inspiring to the rest of
the world. To say that these ethnic and reli-
gious and sectarian divisions have been tran-
scended so that everyone can enjoy their full
capacity as equal human beings on this
planet.

NADA SEFIAN: Yesterday I spoke with a Pal-
estinian woman who comes from Jerusalem.
She said, “We don’t want to live in this con-
flict. We know that what has happened, but
we cannot undo history.” Many, many Pal-
estinians and Arabs accept a state of Israel
that would live in peace, but not an army
state that keeps bombing and killing.

LEILA MOUAMMAR: It is upsetting that the
history of persecution and pogroms and
deep humiliations in Europe has resulted
in ghettoization again. The state of Israel is
a ghetto state for Jews. It’s a separating out
from people, rather than working toward a
societal context where you have equal
rights, whatever your religion or ethnicity.
I think that’s the fatal flaw in Zionism, be-
cause you cannot have a Jewish state when
one and half million of your citizens are not
Jewish. It necessarily implies second-class
status for those people and that means that
you are setting yourself up for internal prob-

lems. Even if the West Bank and Gaza be-
came a separate country and a viable state
– which I don’t think is possible – you will
still have one and half million non-Jewish
citizens inside Israel who are being discrimi-
nated against because they are not Jewish.
The societal fabric within Israel cannot be
sustained unless these massive inequalities
are addressed. I am completely against the
two-state solution, because I don’t think that
will solve the problem. The only solution
in my opinion is a one state-solution.

NADA SEFIAN: There are even Jewish young
people who espouse the same thing, but I’m
talking about the majority of people in the
Arab world. There is a lot of hatred – justi-
fied hatred – on both sides. It is very diffi-
cult to tell the Palestinians or Israelis, “You
are going to have one state and live happily
every after.” Things have to pass through
phases. The two-state phase should be im-
plemented to reach a one-state solution with
people trusting each other and wanting to
live together.

LEILA MOUAMMAR: When I look at the land
right now, I see one state. There are one and
a half million Palestinians in Israel, spread
out in Jewish communities and in their own
communities. In the West Bank and Gaza,
there are millions of Palestinians and a few
hundred thousand Jews, living side by side.
It’s one state, but it’s an apartheid state.

NADA SEFIAN: Exactly.

LEILA MOUAMMAR: And we want one state
that is not an apartheid state. Do we go to
two states first? Or do we just go to one
state without the apartheid?

NADA SEFIAN: The Israeli government’s idea
of the two-state solution is actually one state
with Israel grabbing Palestinian land and

continued from p. 32



subscriptions • 2 years (4 issues) • $48
students $36 • institutions $60)

Inroads, Suite A, 3777 Kent Avenue,
Montreal, Quebec H3S 1N4

subscription info: 514.731.2691
or by email: inroads@canada.com

On subscribe on-line at www.inroadsjournal.ca

Prices include taxes.

Foreign orders in U.S. funds. as quoted above.

Visa and Mastercard accepted.

now twice yearly


